With special reference to the exclusion of young, Caribbean British (African Caribbean) 2 males from English State schools, 3 I argue for greater involvement of the ministry of the British Black Church in the secular education of black youth. By British Black Church I mean Christian black organisations such as, black churches and black faith-based organisations (FBOs) on the one hand, and black, Christian leaders/ministers and laity, on the other. The paper thus examines
speak on their behalf from values that often misrepresent Christian, Black peoples' spiritual and cultural matters. For these reasons, the Black Church must play an integral role in society.
Black Christians are thus called to be 'salt' and 'light' in the world (see St. Matthew 5: [13] [14] [15] [16] and can also be the agency of educational provision and social justice for black youths.
Having established a need for the involvement of The Black and black Christianity in the secular education of black children, I shall now address the issue of school exclusions and black males in order to later development my practical model.
School Exclusions in Britain
In Britain the subject of school exclusions has become an issue of considerable attention for academics, practitioners, the public and the government. 20 Studies on school exclusion have focused on explaining increasing trends and have pointed to educational policy and the process of schooling, 21 as feasible explanations. On the consequences of school exclusion, other studies points to poor educational achievement; poor employment prospects; induced alienation, disaffection and social exclusion; links with criminal and other socially corrosive activities and family disruption. 22 Whilst for 18 years, the British government has sought ways to reduce school exclusions and has invested nearly £470 million to improve behaviour and attendance, 23 
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The 1993 Education Act in England defines the current law on permanent and temporary exclusions. These are the official terms used in England and Wales for being expelled or suspended from school. Fixed-term exclusion (or temporary exclusion) refers to a specific number of school days, not exceeding fifteen school days in one term, in which a student is suspended and is allowed to return to the same school. Permanent exclusion results in removal of a student from a school's enrolment. Official statistical evidence on school exclusion is problematic in that some fixed or permanent exclusions are unrecorded. Similarly, they do not always stipulate between the two types of exclusions. Furthermore, whilst the 1993 Education Act clearly defines types of exclusions, it fails to point out the criteria on which offences would result in exclusions. 24 The Department for Education and Skills (DfES), 25 the Government's administrative department that is responsible for education in Britain, only states that exclusions should be used sparingly, in response to serious breaches of school policy where all the facts of a case, including pupils' age, previous record, health and other relevant issues, are taken into account.
Permanent exclusion must only be taken as a last resort. The decision to exclude is thus left with head teachers, school governors and senior school management of individual schools to make decisions and form judgements on specific cases. School decision makers are given the power to set their own policies concerning behaviour and exclusion in which all parents are allowed copies of school behaviour and exclusion policies. 26 However, schools must ensure they do not infringe the 1976 Race Relations Act and the 1975 Sex Discrimination Act. It is this power granted to schools to set their own policy
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agendas that poses problems for Black boys who are the most susceptible group to school exclusions.
British Black Males and School Exclusion
Research on school exclusion reveals boys in general 27 are prone to school exclusion and permanent exclusion at that. Poor literacy, in some cases, is a causal factor. Most boys, aged between 13 and 15, start secondary school with a reading age behind that of their female peers. High truancy levels augment poor literacy. 28 Although exclusion rates have fallen,
African Caribbean boys in particular are nonetheless immensely at risk than any other group. 29 The office of standards in education (ofsted) 30 in Britain has shown that, young, Caribbean
British males account for 9% of the school population, yet, according to Tony Sewell, they are four to 15 times more likely to be excluded from school depending on regional variations in Britain, compared with other groups.
Unlike white boys, research on African Caribbean boys and their experience of schooling has showed that their combined masculinity, race and class are attracting vast racism in school 31 and this attraction, in many cases, is partly responsible for their exclusion from school. 32 A parent in my study states this well:
There is more hassle for the black kids because they want to go to school and learn. Whereas white kids, with me being a youth worker I know this for a fact, the white boys don't want to go to the school. They won't have the same difficulties as the black boys, because they are not there to be told off and then to be excluded. In addition to some of these, my own study found sexual harassment and damage to public property as other grounds for exclusion. 35 Other research has suggested that the recent changes in government education policy, notably the 1998 Education Reform Act (ERA), are indirectly discriminating against African Caribbean children in general 36 and African Caribbean boys specifically. 37 At primary school, Caribbean British children's educational attainment is better than other ethnic groups. 38 However, whilst in the main, Caribbean girls dramatically excel at secondary school compared with other groups despite the combined discrimination of racism and sexism, 39 40 It is argued that the continual assessment process introduced in the 1998 ERA discriminates against African Caribbean boys in education and is also responsible for exclusion of Caribbean British boys. 41 It is because African Caribbean males are disproportionately represented in school and social exclusion rates compared with other ethnic groups that, on this occasion, they warrant special attention and thus they are the focus of my discussion. Notwithstanding, the discrimination of women and girls is globally universal and the consequences often, extremely extensive, especially with regards to issues relating to sex and sexuality. However, in the British context, the impact of school exclusion on boys, their relatives and society is also significant, to which I now concentrate.
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The Impact of School Exclusion and Caribbean British Males
Social and economic repercussions
It has been noted that the social implications of school exclusion is far-reaching.
School exclusion have a knock-on effect is terms of wider forms of social exclusions such as, a channel into educational underachievement, crime (mainly drug-and theft-related), court sentencing, imprisonment, unemployment, poverty, teenage pregnancies and family disruptions. 42 With regards to crime, a 1993 Royal Commission study on the operation of the criminal justice system demonstrated greater proportions of African-Caribbean youth, mainly males, stopped and arrested by the police. Once arrested these youth, like Black adults, are less likely to be cautioned; expected to be remanded in custody; prone to plead not guilty; apt
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Volume 2, Issue 6 (July 2011) ©Sopher Press (contact jcr@sopherpress.com) Page 14 of 37 to be tried at Crown Court but, nonetheless, more likely to be acquitted. The fact that the acquittal rate for crime is proportionately higher for Black males than other groups, clearly demonstrates to me that many of their cases should never have gone so far through the criminal justice system in the first place. African-Caribbean males are unnecessarily going through the ordeal of the British criminal system. However, when Black males are found guilty they are more likely to receive longer custodial sentences than their white counterparts. 43 This social exclusion rate of Black males is not distinct to Britain. In his paper, "Poor Brother, Rich Brother," Dwight Hopkins paints a similar picture of social exclusion among African America males in the USA, 44 which emphasises an international problem. I would further argue that black males in both the UK and USA are generally located in one of three settings: (1) castrated within the criminal justice system, (2) sectioned in psychiatric institutions, an area I shall discuss below or (3) the Church. To extend and labour this point even further, as a Christian, black, heterosexual, professional female, I am also concerned about the impact on this two thirds of black male exclusion on black women in terms of enforced institutionalisation and the struggles that this poses for sustainable and long-term partnerships; as well as for mothers as absent fatherhood is eminent and increases. To add, the remaining one third of black male churchgoers, are prone to be more reluctant to reverse patriarchal discrimination, especially in terms of leadership, if for them, the Church provides the only legitimate public space of hegemony. Nonetheless, as pointed out in my book Unsung
Sheroes, 45 gender egalitarianism is an essential requirement in a theocracy constituted by
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Church specifically.
Since my observations locate two thirds of black males in the UK and USA in social exclusion and the effects of both inclusion and exclusion for Black women is noted, this is a matter that clearly requires attention and positive response no less from Black Church and
Christian thought and practice.
The economic cost to society from social exclusion can also be extensive. Carl Parsons estimates the total in England in 1996/7 as £81 million. 46 This includes costs to health services, social services and the criminal justice system. Average educational costs to exclude a child were £4,300, and costs to other services in 1994/5 were nearly £1,200. To maintain a child in school who would otherwise be at risk of exclusion is calculated at £2,800. These costs do not include those more difficult to calculate such as, costs to communities and policing. 47 Whilst documentary evidence reveals the social and economic impact of school exclusion, very little is known about the psychological effects of school exclusion on African Caribbean boys. However, what little evidence is available can be draw on to assess how best black church ministries can respond to the secular education of Black youth.
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Psychosocial effects of school exclusion on African Caribbean males
It is worth noting from the outset "studies of race and mental health are [often] gender blind, while studies, which include gender analysis, tend to be race blind." 48 Similarly, issues relating to mental health and racial cultural is still misunderstood and problematic for the medical and other associated professions of mental health. As a 32 year old woman, diagnosed with schizophrenia puts it: "Be aware that what may be considered 'mad' behaviour in one culture may not be in another." 49 With this cautionary preface, it can now be said that recent studies reveal disproportionate representation of African Caribbean people in general, and males, in particular, in admissions to psychiatric institutions 50 and their links with psychological disorder. 51 Recent data by MIND 52 entitled African Caribbean community and mental health in Britain 53 shows racism and its ensuing influence as a major contributory factor. The Mental Health Task Force Project reported a disproportionate representation of African Caribbean males amongst those formally detained in acute in-patient units. They were also more likely to be 'taken to a place of safety' under section 136 of the 1983 Mental Health Act. It was found that they are up to three times more likely to be sectioned than their white counterparts. 54 Similarly, black men were more likely than white people to receive a diagnosis of schizophrenia or drug-induced psychosis 55 and are 4.3 times more likely to receive 'first time admissions' for the diagnosis of schizophrenia. 56 In addition to racism being a causal factor in mental illness, I believe that the stressful ordeal of having to go through the process of the
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In terms of school exclusion, research demonstrates the psychosocial effects on African Caribbean boys in terms of their perceptions of self and institutions in general, and the psychological distress experienced. 57 My study on the psychosocial effect of exclusions on black boys did not show serious psychological and emotional effects which require psychiatric hospitalisation or medication. Nonetheless, it did, along with a recent study, 58 demonstrate the excluded, Caribbean British boys specifically, and children generally, as experiencing feeling of low-self esteem and worth, trauma, paranoia, fear, anger, frustration and insecurity, especially when they thought they were unfairly treated compared with more favourable treatments received by White students; or if they saw exclusion as an injustice done to them. This is demonstrated in the quotation of a father of an excludee in my study:
The Deputy was shouting … He was saying, 'Patrick we don't believe you. You are a liar.' Patrick was crying… They were hassling Patrick and forcing him to admit things [accused of sexual harassment]. … when he went back to school what they did, they took him out his class. They locked him up on his own, no breaks, he wasn't allowed outside. … he was locked up all day until school finished. We had to take him to the doctors about it and he was off school for months because it was psychologically affecting him. He didn't have a say and he couldn't do nothing, nobody wanted to hear his point. Nobody was listening to Patrick.
Despite their ordeal, many of the excluded boys were optimistic and hopeful for the future and their prospects in terms of successful employment and civil engagement. Much of
Volume 2, Issue 6 (July 2011) ©Sopher Press (contact jcr@sopherpress.com) Page 18 of 37 this optimism is accredited to the support of two agencies: family and community organizations. 59 However, there were some indications from parents that without this support their boys' present trauma could have developed into psychological disorder. They felt that continued help, and the absence of further tragedy, is necessary to prevent serious psychological problems and that in more serious cases professional counselling must be an option. 60 Given parents' concerns in my study, it would not be too deterministic to suggest that some African Caribbean males who experience mental health illnesses which required psychiatric treatment have also encountered a history of poor schooling. In other words, school exclusion was for them the first step to social exclusion. It is to an analysis of parents' involvement in their children's education that I now focus.
Parental Involvement and School Exclusions
There is a growing body of literature on parental support in the successful educational transition of Black children. 61 Mothers, in particular, have been instrumental in equipping their children with strategies to withstand institutional racism. 62 Furthermore, studies show the importance of family relationships and informal, community and voluntary networks to encourage a positive identity and a sense of community for black children when faced with systems of enduring race and class inequalities 63 and school exclusion. 64 
Journal of Childhood and Religion
Volume 2, Issue 6 (July 2011) ©Sopher Press (contact jcr@sopherpress.com) Page 19 of 37
These studies show that parents are interested in their children's education and their eventual outcomes as they progress through the system. These included many parents of children who are also excluded from school; who are, in some cases, of professional status and middle-class and born-again, practising Christians. 65 The Christian faith of these parents did not safeguard them against exclusion simply because they are black and thus experience the same racism as any other black parents. God "sends rain on the righteous and the unrighteous" (Matthew 5: 45). However, these Christian parents were able to turn to their faith, often mainly only in prayer and hope, in addition to the other support networks of community and church. The Christian faith provided for these parents another option that was not considered by non-believers although it was limited to
Beckford's withdrawal response where there was no action by the church in an attempt to remedy the situation. My study showed the need for greater Black Church ministerial involvement as some of these parents expressed a need for increased church support but realised that the church was often ill-equipped to deal with such issues of school exclusions:
We only asked the church to pray for my son. Research shows that close relatives often get caught-up in the exclusion process and perform a supportive role. These studies show that the psychosocial impact of exclusion on families was as traumatic for them as it was for those excluded. Parents appeared to be most at risk of psychological distress. They suffered stress and insomnia. In my study I found that, in some cases, parents' entire lives were thrown into turmoil as they tried to come to terms with injustice by the statutory services, which they thought would have supported them, their sons and their families:
You can easily give up after a while. It is very stressful. I think a lot of people must have given up. … It takes everything out of you… Probably the school should recognise that parents are stressed by it… Doubly so, because we thought this school had failed us to be quite honest (mother).
It knocked me off my feet. I was devastated. I just couldn't function at all.
You have nasty dreams, the reality. These things were new to us (father)
Parents supported other siblings and struggled to keep the family unit together.
It was a very difficult time for us, the whole family. Having discussed the involvement of parents and the psychosocial impact of school exclusion on them, it remains for me to address the issue of greater involvement of Black Church ministries in the secular education of black children.
Towards Greater Black Church Ministries in the Secular Education of Caribbean British Children
The discussion, so far, has identified insufficient provision to address the educational requirements of black children. The need for greater black church ministries in the secular education of black children has also been revealed. However, it has not addressed the scale of 
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Taking into account the knowledge of school exclusions mentioned above and the experiences of those directly affected by it, it is important that any, black Christian and Black
Church provision is an integrated service; one which incorporates spirituality, education, intercultural pastoral care/counselling and welfare information. It must be culturally-sensitive, liberating, interventionist, transforming and holistic that serves the spiritual, education, cultural welfare, social and psychological needs of black children and supports parents and families concerned. Furthermore, the provision needs to be effective and efficient to combat social exclusion and its adverse impact on society and black women and black children. My prescription includes services that can be replicated nationally and where possible, internationally, to serve local, national and international needs. My concern is not with providing isolated, almost unknown and invisible services that are virtually ineffective. I am concerned with services that, in addition to community and church or church-agency funding, are likely to also attract public and government funding where necessary and appropriate.
I shall provide two religious, educational typologies. Other types can be formulated for employment. Whilst not necessarily constructed in a religious context, Lorna Corks' models,
which have been tried and tested and proven to work in practice in improving the home-school relationships of black children, can be modified as a basis for possible Black Church provision.
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Christian Black Supplementary Club and Mentoring Scheme
The traditional black supplementary school movement seeks to provide a 'black' education service for only black children in which qualified, black schoolteachers provide curricula. 66 It does not seek to cater for parents or other relatives neither is it integrated. My study of Marcus Garvey Nursery, revealed an educational and caring service that was not only for black children but also gave parents and the community a black social space. 67 The nursery preached an African-centric message which was reflected in all of its provision, and since some of its leaders are Christians, Christian social values of community, social justice and care
were implied although not necessarily and explicitly stated in policy and practise. The nursery emphasized the significance of promoting a positive self-image of blackness for children, parents and the black community and had high expectations of educational and/or vocational career progression for all its children and parents.
Black theological values of liberation, social justice and hope for oppressed people, made possible through the atonement of Jesus Christ, 68 It includes using friendly gestures not aggressive ones, using students' preferred names, asking questions rather than making accusation, dealing with problem behaviour in private and avoiding negative comments on cultural style.
The provision is intended to focus on early and longitudinal intervention for prevention in the sense that 'prevention is better than cure.' The aim is to provide a service from pre- Thirdly, Lartey sees pastoral care as incarnational theology where God operates in the world. Education pastors are to be concerned with care and counselling of black children. In addition, in order to be relevant and purposeful, they also need to know the environment in which they are serving, that is, the education system, policies and practices generally, and in relation to black children specifically. This may mean training as a teacher and acquainting themselves with secular, black educational provisions already working effectively and Although "like all others" in the sense that, like white children, black children share the experience of compulsory schooling, they are "like some others" in that they are black and therefore, unlike their white counterparts, face racism in the British education system but in reality, they are "like no other." 77 Each black child is unique, deliberately created by God to be distinct and it is this distinctiveness that the Christian, black educational pastor must never loose sight of when engaging in the secular education of black children and their families.
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Conclusion
This chapter discussed the need for greater involvement of Black Church ministries in the secular education of black children through examining the school exclusion of Caribbean British boys -a highly vulnerable group to school exclusion in Britain. The paper showed the alarming, social impact of school exclusion on society and its worrying, psychosocial effect on excluded black boys and their families. These impacts suggest a need for alterative education other than the mainstream system that is, itself, excluding black boys. Whilst there is some
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Volume 2, Issue 6 (July 2011) ©Sopher Press (contact jcr@sopherpress.com) Page 30 of 37 evidence of black Christian engagement in education, it is minimal. Given the importance of education in the life course of children and that black children face discrimination in the British education system, compulsory education that is provided by the State needs to be supplemented by some form of black, cultural provision. Black Church ministries can play a crucial element in this as part of its Christian social responsibility to black children and society at large. The chapter thus calls for its greater response to the need for Christian, black, secular education by providing some paradigms/models that can be utilised by black churches and black-faith organisations and community projects. 3 Most schools in Britain are State provided that is, by the Government, and are attended by almost all children of school age.
